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Allah's Messenger said: 

"May Allah make the man flourish who hears 
from me a Hadith, commits it to memory, and 
then communicates it (to others)/' 

(Sunan Abu Dawud : Hadith no. 366) 



Allah's Messenger said: 

"Oh, do look! I have been given the Book 
(Qur'an) and the like thereof (Le., Sunnah) 
along with it. Oh, do look! I have been given 
Qur'an and the like thereof (i.e., Sunnah) 
along with it." ( Musnad Ahmad: 4 / 131) 
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Publisher's Foreword 



Islam has given two reliable pathways for the guidance of mankind. One of 
them is the clear Verses of Qur'an while the other, quite consistent with the 
first, is what we call Sunnah or Hadith . 

To explain and interpret its basic and brief teachings, Qur'an has itself 
mentioned the need for Sunnah and the Prophet' s model lifestyle. The latter 
explains the former. The Sunnah is an indispensable guide to understand 
the commandments and passages of Qur'an. Without Ahddith, the entire 
faith and the entire Shari ah (Islamic Law) will become no better than a 
riddle. It is to be noted that the wealth of expository material relating to 
Shari' ah, as found in Ahddith , was also given to the Prophet #§ by Allah 
through the archangel Gabriel (Jibra'il). This is why Qur'an is called 
Revelation Recited (Wahy Matlu) while the Hadith is called Revelation 
Unrecited (Wahy Ghair Matlu). 

The Arabic word Hadith means conversation, account, narrative, report, 
and also novel or modem. But as a technical term, however, it means the 
deeds, utterances, circumstances and matters of Allah's Messenger jjjg or, in 
other words, whatever has come down to us concerning Allah's Messenger 
i|g and his mission (through his Companions and their followers). Hadith is 
also called Sunnah (Tradition), Akhbdr (information, report, communication, 
and message) and Aihar (track, trace, sign, mark). Hadith may be verbal, or 
practical or just tacit (that is, when the Prophet jig did not object to some 
thing, thereby giving his tacit approval). However, some include even the 
Prophet's Shamd'il (his physical descriptions, natural disposition and habits) 
under the general heading of Hadith . 

The authority of Hadith , its truth and its position in Shari' ah is indisputable. 
The proper art of writing began soon after the Prophet jfg began his 
mission. The Verses of the Revelation "Who has taught by the pen/'* 1 * and 
"Nun; by the pen and by what they write (therewith)," ^ gave impetus to 
the art of writing during the era of the Prophet jg. The people of Arabia 
who boasted of a retentive memory and their ability to reproduce with 
accuracy what they committed to memory now began to set down what 
they leamt in writing. We have come to know from varied sources that the 
scribes of Qur' an totalled more than fifty in numbers. As for the narration 
and recording of Ahddith , a much wider and more elaborate system 
evolved in the succeeding ages. 



[1] Al-Alaq 96:1. 
[2J Al-Qalam 68:4. 
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The tilings being set down in writing, in addition to Qur' an, during the Prophet's 
era were: official letters of the Islamic State, the Prophet's letters, the State 
Constitution, the Prophet's sermons, treaties, deeds of gift, writs guaranteeing 
security, census, writs of manumission of slaves, names of governors and officials 
appointed for different regions and provinces, state instructions and guidelines, 
details of revenues and expenditures of Baitul-Mal (Exchequer), and the Ahadith 
based on what the Companions saw the Prophet do or heard him say. All 
these documents, written down with great care and accuracy, make an 
invaluable treasure. Moreover, we have authentic details that prove the 
Companions recorded Ahadith carefully and responsibly. 

On many an occasion did the Prophet instruct his Companions to put in 
writing what he said. For example, the Farewell pilgrimage sermon was set 
down in writing at the request of Abu Shah of Yemen. 

These Traditions dating back to the era of the Prophet «§§, and his 
Companions, set in motion a trend that continued during the successive 
generations of Muslims, till an elaborate science of Hadith blossomed forth 
with many technical terms, like Riwayah (narration). Dir ay ah (cognizance), 
Al-Jarhu wat-Tadil (Science of Validation of Ahadith), terms that gave a 
scientific dimension to this branch of knowledge ensuring the 
safeguarding, preservation, and interpretation of Ahadith, The Biographies 
of Narrators (Asma ur-Rijdl), a branch of Hadith sciences, holds a prominent 
place among the arts and sciences developed by mankind. It is about this 
branch of knowledge that German Orientalist Dr Springer, while editing 
Al-Isdbah fi Tamizis-Sahdbah, remarked: "No nation in the past or in modem 
times ever invented an outstanding science like Asmd'ur-Rijdl that provides 
information about five hundred thousand Muslims." 

Of course, we concede that the enemies of Islam, hypocrites and liars 
fabricated some Ahadith in an attempt to spread them. But, then, the Hadith 
scholars goaded by faith and endowed with keen observation, knowledge, 
and comprehension, while using scientific methods of inquiry, challenged 
and eliminated those fabrications from the treasure of (genuine) Ahadith. 
No doubt, it was a notable achievement worthy of praise in the annals of 
human knowledge. Here is an incident illustrating the scholars' 
achievement in this field: 

The Abbasid caliph Harun Rashid (170—193 AH) had a disbeliever arrested 
for fabricating Ahadith and ordered his execution. The disbeliever said to the 
king: "O Commander of the Faithful, how will you deal with those four 
thousand Ahadith I have already fabricated, making lawful things unlawful, 
and the unlawful lawful, although not a word in those ' Ahadith ' was ever 
spoken by Allah's Messenger." Thereupon, the king retorted: "O enemy of 
Allah, how can you escape from Abu Ishaq Fazari and 'Abdullah bin 
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Mubarak? They will sieve them out and eliminate them letter by letter." 

It is a well-known fact that the painstaking efforts of scholars gave Ahadith 
a high degree of reliability next to Qur' an. When the Ahadith had been read 
over carefully, revised, corrected and expounded in the light of the 
principles of Hadith sciences like Jarh (invalidation), Ta'dil (validation), and 
Asma'ur-Rijal, the stage for the recording of Ahadith was set. Thanks to the 
exhausting efforts of Hadith scholars and their deep sense of responsibility, 
the Muslim nation got, in addition to Sihdh Sittah (the Sound Six books of 
Hadith) a vast treasure that included Musannafdt ( Hadith compilations 
according to subject-headings), Jawdmi' (comprehensive books of Ahadith ), 
Sunan (collections of legal and doctrinal Ahadith), Masdnid (Hadith 
compilations according to complete chains), Ma'ajim (compilations 
arranged according to names of Companions or regions or names of 
teachers of compilers), Mustadrakdt (compilations of Ahadith meeting the 
conditions of other compilers but not found in their books), and 
Mustakhrajat (compilations containing Ahadith of other compilers with 
different chains of narration), the manuscripts of which— numbering in 
thousands— researched, edited and furnished with explanatory and 
marginal notes, exist even today in international libraries attracting the 
attention of research scholars. Anyhow, among those compilations, the six 
canonical books of Ahadith (. Sihdh Sittah) rank as the centerpiece. 

I have a wish since long to present the Sound Six (Sihdh Sittah) translated 
into modem English in such a way as to list the inferences and gainful 
conclusions drawn from each Hadith, to remove any misgiving and 
misunderstanding, satisfying the mind and soul, and reinforcing the faith. 
With this noble cause in view, Darussalam has solicited the services of 
several learned scholars and researchers who are working with zeal on the 
translation of the Sound Six and writing commentaries on them. 

All the Ahadith of this collection have been documented, referenced and 
traced by the great research scholar, Hafiz Zubair 'Ali Za'i. 

One thing I want to mention is that in these collections, the original Arabic 
texts of the Ahadith contain complete chain of narrators while in translation, 
for the sake of simplicity, only the name of the first narrator is mentioned 
who narrated the Hadith from the Prophet 5g§. 

'Abdul-Malik Mujahid 

Servant of Qur'an and Sunnah 
Director Darussalam 
Riyadh and Lahore. 
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Preface 

Hadith is next only to Qur'an as a source of Islamic laws and proofs. The 
term Hadith applies to the words and acts of Allah's Messenger gg as well 
as his tacit approvals called Taqrir. The latter refers to acts done in his 
presence but he did not disapprove of them, his silence indicating his 
approval. All these three categories of Ahddith are variously known as (1) 
Khobar , (2) Athar , (3) Hadith and (4) Sunnah. (All these words have already 
been mentioned under the technical terms employed by Hadith scholars). 

In contradistinction with Khobar and Athar , the words Hadith and Sunnah 
are widely popular, so much so, that a mere mention of any of these two 
words, inevitably brings to mind the words, acts and tacit approvals of 
Allah's Messenger <g§. No other thought comes to our mind except the 
foregoing at the mention of tire word Hadith or Sunnah . Yes, of course, 
some people have made a distinction between Hadith and Sunnah , 
advancing as argument the words of some scholars, but, in fact, this 
distinction is not right. The Hadith scholars make no distinction between 
the two. According to them, Hadith and Sunnah are synonymous terms. 
Similarly, taking Sunnah as referring to the Prophet's habits, modes of 
behavior and manners and thereby denying their legal authority is equally 
wrong. It is,, in fact, a deception, a concealed escape route leading to the 
rejection of Ahddith . Again, in the same way, considering only the acts of 
the Prophet that he did persistently and uninterruptedly as binding is, 
in fact, a rejection of a vast number of Ahddith . Those who say so have, in 
deed, allied themselves with the rejecters of Ahddith . Moreover, rejecting a 
Hadith on the ground that it is in conflict with Qur' an and entraping people 
into believing so, is not the way befitting a Muslim. That is the way of the 
crooked, the sectarians and the dissenters who reject a lot of Ahddith on the 
seemingly attractive plea of being in disharmony with Qur' an. 

Two centuries after the advent of Islam, the Mutazilites (Mu'tazilaiif 1 ^ 
rejected some Ahddith. Their ’ purpose was to justify their wrong and 
misleading beliefs. Likewise, about a century and a half ago, the 
naturalists, too, criticized the canonical authority of Ahddith , their purpose 
being no more than to affirm naturalism and reinterpret Qur'an according 
to their own desires and whims. It is the same group of naturalists who, 
impressed in our times by the 'rare research works' of the Orientalists and 



[1] A medieval theological sect that maintained that nothing but eternity could be 
asserted regarding Allah, that the eternal nature of the Qur' art was questionable, and 
that humans have free will. 
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charmed by the wizards of the West and their civilization, are working in 
an organized way to alienate the Muslims from their own culture and 
Islamic values and traditions and are moulding them according to modem 
civilization. 

Anyhow, the term Hadith or Sunnah applies to whatever the Messenger of 
Allah 5§g said, did, or gave his tacit consent to. This, like Qur'an, is an 
independent, distinct and reliable source of faith and, law (Shari' ah). To 
benefit by Hadith and rely on it in giving legal rulings, we need to know 
the following: 

Things worthy to note 

1. The faith revealed by Allah is Islam and only Islam. "Truly, the religion 
with Allah (is) Islam." ^ "And whoever seeks a religion other than 
Islam, it will never be accepted of him and he will be one of the losers 
in the Hereafter."^ Allah commanded the believers to hold fast to the 
religion and forbade them to divide and fall apart: "And hold fast, all 
of you together, to the Rope of Allah, and be not divided among 
yourselves." Allah also warned us through His Messenger #§: "And 
(He commands you, saying): This is My straight path, so follow it, and 
follow not (other) paths, for they will separate you away from His; 
path" 14 - 1 

2. Since Qur'an has warned us, in several Verses, against separation and 
disunion, which means only dissenting and dividing up into sects, and 
since the Prophet g§ has commanded us to follow one course only and 
condemned other courses as wrong, it naturally follows, therefore, that 
the True Path can only be one, not many. How can many paths be true 
at one and the same time? It is not possible, neither by reason nor by 
tradition. Qur'an declares: "After the Truth, what else can there be 
except error?" ^ 

3. What is this religion of Islam or the Straight Path? Where is it to be 
found? It consists of two things: Qur'an and the Hadith of the Prophet 
«|g. Allah's Messenger <§g said: "I am leaving to you two things. You 
will not go astray as long as you cling to them: the Book of Allah and 
the Sunnah of His Prophet."^ 



I 1 ] ai 'i mr fi n 3;19, 

121 Al Imran 3:85. 

131 Al Imran 3:103. 

141 Al-Anam 6:153. 

[51 Yunus 10:32. 

^ Muwatta' Imam Malik : 3. 
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4. TMs religion, unlike other religions, is not unguarded. It is secure from 
tampering. Since this religion is final and the only way of deliverance 
for mankind till the Judgment Day, Allah has undertaken the 
responsibility of guarding it. He said: "Verily, We, it is We Who have 
sent down the Reminder and surely We will guard it"* 1 * The intended 
meaning of the Reminder is Qur' an that is guarded and made secure. It 
remained unchanged and will remain ever so in future. Since it was 
impossible to understand it and act by it without Ahadith, the 
safeguarding of it implies the safeguarding of Hadith also. Therefore, in 
order to safeguard the Ahadith Allah created a group of Hadith scholars 
who took pains to safeguard the Ahadith , separating the genuine from 
the spurious. Hence, Qur'an and Sunnah are the only two basic sources 
of religion. However, to understand them correctly, the way of the 
Prophet's Companions and the righteous predecessors is an 
indispensable aid. 

5. None of the founders of the schools of Islamic jurisprudence ever 
claimed that their ruling was final. On the contrary, they acknowledged 
they may have erred and, hence, advised their followers to ignore their 
ruling in case a sound, authentic Hadith is ever found contradicting 
their ruling. Moreover, they are known to have recanted some of their 
opinions, hi case a Hadith was found later on contradicting the ruling of 
some jurists his students are reported to have declared that the Hadith 
in question had remained unknown to their Imam (the jurist) and that 
he would have surely recanted his ruling if only he had known it. It 
should be noted that Ahadith were collected, recorded and examined 
long after the founders of the schools had gone. For example, the 
Sound Six ( Sihdh Sittah) and other books of Ahadith were compiled later 
on. But, no doubt, those Imams of jurisprudence were excusable for 
their errors. Hopefully, they may be rather rewarded because their 
intent was good. Anyhow, now that Ahadith have been collected and 
recorded, insistence on a particular legal ruling and rejecting a Hadith 
on different pleas is quite unjustified. 

6. The students of the Imams of Fiqh (Islamic jurisprudence) disagreed 
with their own teachers and mentors on some issues, but none blamed 
or rebuked them for having done so, but rather praised them for their 
truth and scholarly ability. So it is no error or sin if today someone 
disagrees with the learned Imams of Islamic jurisprudence. He deserves 
praise, rather than condemnation. 



[1] Al-Hijr 15:9. 
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About the Four Books of Sunan 

The Four Books of Sunan ( Sunan Arba'ah) refer to Sunan Abu Dawud, Swum 
Tirmidhi, Sunan Nasal and Sunan Ibn Mdjah. The term Sihdh Sittah, widely 
known in the Indo-Pakistan subcontinent, refers to the six books of Hadith, f 
that is, the foregoing four books of Sunan and the Sound Ahddith of Bukhari ] 
and Muslim ( Sahih Bukhari and Sahih Muslim :}, The latter two books, also 
called Sahihain, are believed by orthodox Muslims (Ahlus-Sunnah) to / 
contain only Sound (Sahih) Ahddith. With respect to the chain of narration 
(S anacf), no Hadith in those two books is weak. .} { 

| i 

Shah Waliullah wrote, while commenting on the two books: "As for the j ; 
two authentic books of Ahddith (Bukhari and Muslim ), scholars of Hadith . 1 j 
sciences are unanimous that the Muttasil (Connected) and Marfa' 
(Traceable) contained in the twain are absolutely Sound and Muiawatir 
(Continuous)^ up to their compilers and that anyone who belittles the i ; 
two is an innovator (Mubtadi'), following a way other than that of the ; ' 
believers." ; 

► i 

Anyway, it is accepted by ail, that the Four Books of Sunan do contain! j 
some Ahddith that are Weak {Da' if). They are grouped together with the; 
two books of Bukhari and Muslim and often referred to as the Sound Sixf 
(Sihdh Sittah). This collective name is in popular usage. This title has been- 
given to them, not because all the Ahddith of the Four Sunan are Sound like 
those of Bukhdn and Muslim but because most of them are, except some 1 
that are Weak. In other words, the Ahddith of the Four Sunan are generally; 
not totally, Sound. That is the reason why they are grouped together with 
those of Bukhari and Muslim and collectively called Sihdh Sittah. Anyhow; 
this collective title created an impression among the laymen that all the Six 
are the collections of Sound Ahddith. Besides, a large section of learned 
scholars who are usually unaware of the science of the Methodology of 
Critical Evaluation of Ahddith (Naqdul-Hadith) and the science of 
Biographies of Narrators (Asmd'ur-Rijdl) , believe that the mere fact a Hadith 
exists in any one of the Four Sunan is enough to guarantee its soundness 
and, especially in the event of argumentations, they make good use of it 
and the Weak Ahddith of the Four Sunan are taken as Sound and advanced 
as argument to prove their point. The majority of scholars find it difficult to 
tell the Weak from the Sound because this matter cannot be decided 
without a thorough knowledge of the science of the Methodology of 



^ A Hadith with a continuous chain of narration 

[2J A Hadith attiibuting the words of the Hadith to the Prophet*. 

Hadith reported by a large group of narrators, it being impossible in practice for them 
to cooperate and concur on a falsehood by the authority of a similar group until it 
reaches the mind and the senses. 
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Critical Evaluation of Ahadith and Biographies of Narrators. Only a few 
scholars are expert in the Hadith sciences. 

This state of affairs continued till our times when the great traditionist and 
Hadith scholar of this century. Shaikh Nasiruddin Albani (d. 1999 CE) 
undertook, by grace of Allah, the task of researching Ahadith all over again, 
in a spirit of revival and reformation. Ever since the recording and 
compilation of Hadith books, no notable research work on Ahadith had been 
done. This field of activity was almost stagnant. It was Shaikh Albani who 
initiated this work in modem times with a renewed determination. On the 
one hand, he prepared a team of experts, endowed with a talent for 
research and inquiry, from amongst his own students and, on the other 
hand, he himself carried out an immense and wide-ranging research work 
on Ahadith. His achievements in the field of Ahadith are briefly given below: 

One of his notable achievements is that he researched the Ahadith of the 
Four Sunan and identified the Weak and the Sound, a work that proved 
that, unlike Bukhari and Muslim, not all the Ahadith of the Sunan are Sound 
and that the mere fact a Hadith exists in the Sunan is not enough to prove 
its reliability but, rather, its soundness or weakness can be detennined only 
in the light of the principles of Hadith evaluation. He divided each book of 
the Four Sunan into two parts, the Weak and the Sound, thereby making it 
easy for any cleric not skilled in the methodology of evaluation to benefit 
by this division and know the Weak from the Sound. 

Shaikh Albani also called for the term "tire Sound Six' (Sihdh Sittah) to be 
changed. He proposed a new name: the Six Books (Kuhib Sittah) for all the 
six books of Hadith because the four books of Sunan contain some Weak 
Ahadith. To call all the six books Sihdh Sittah (Sound Six) conveys the idea 
to general public that all of them are Sound. His view was that the four 
books of Sunan should be called the Four Sunan (Sunan Arba'ah), Bukhari 
and Muslim the Sound Two (Sahihain) and all the six be renamed the Six 
Books (Kutub Sittah). 

An Earnest Plea 

I entreat the readers of Kutub Sittah (the Six Books), a publication of 
Darussalam, to make their intent clear and pure before reading or teaching 
them, and determine that they would accept without hesitation each and 
every Hadith of the Prophet #§ and give it precedence over the opinions of 
others. 

Second, they should pray to Allah fervently and sincerely to guide them to 
the Straight Path. We say "(O Allah,) Guide us to the Straight Path" in our 
daily prayers, but it seems to have little effect on us because we do not 
realize what we say. I entreat you, dear readers, to pray from the deepest 
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depths of your hearts for guidance and not to take for granted or remain 
self-satisfied with your denomination that may well be an accident of birth 
or milieu. 

Third, Allah has given you intellect, good sense and reasoning faculty. You 
use them to improve your material wealth and worldly possessions. You 
do not feel contented with what you inherit from your parents but ever 
strive to increase it and add to your material comforts, although you know 
that the joys of the world are short-lived and will perish sooner or later. Is 
it sensible to strive day and night for the fleeting pleasures of the world 
and ignore the joys and comforts of the Hereafter that are abiding, 
unending and supreme? Is it wise of us to keep on following the religious 
traditions we inherited from our family or acquired from our environs, no 
matter what they are? 

Surely, it is not a good use of the gifts of Allah, the gifts of reason and 
intellect. Reason demands of us to seek the Straight Path. Not to do so is to 
wrong yourself as well as your children. Remember that straying away 
from the Straight Path means loss in the Afterlife. It is our duty, therefore, 
to save us and our children from that great loss that is the inevitable end of 
those who digress from the Straight Path. And the only way to avoid 
losing in the Afterlife is the one we have outlined in the foregoing pages. 

Our Actions and Day of Accounting 

We, too, are not exempt from what we have said earlier. Our instructions 
to others are equally binding on us as on them. We call Allah as witness 
that we have been fair in our evaluation of Ahddith. While deciding the 
soundness or weakness of a Hadith, we never let ourselves be swayed by 
bias for any particular sect, party or denomination or mental reservations, 
or preconceived notions or circumstances. We have been completely fair, 
just and honest in our evaluation of Ahddith. We have tried to be 
completely neutral. We have kept our inquiries untainted with prejudice. 
Our research is purely scientific. We followed only the accepted principles * 
of Hadith evaluation. Only then did we decide a case or give a ruling as to 
which course is right or preferable. Twisting or distorting a Hadith , or 
wriggling out of it, or stretching it in an attempt to arrive at far-fetched 
meanings, dubbing a Sound Hadith as Weak or a Weak one as Sound, 
declaring without proof a Hadith as abrogated or abrogating— all these 
things we believe to be fraud, deception, and concealment of truth. We 
seek Allah's refuge from these trickeries. Of course, we may have erred in 
applying the principles of Hadith evaluation, or we may have erred for lack 
of access to information, or we may have misunderstood something — and 
we will be grateful to those who point out our errors and we pledge to 
correct them forthwith— but, by grace of Allah, we remained honest and 
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fair throughout our research work, there being no taint of bias for or 
prejudice against any school of thought, or party, or sect, or denomination, 
nor self motive or desire for profit. Allah is the Warden over what we say. 

Conclusion 

If a person realizes the greatness of Allah, his fear of Him will increase. 
And if a slave is afraid of His Lord's retribution, he will increase in 
righteous deeds. Fear of Allah is a cure for idleness. It is also an excellent 
trait for a believer. 

Hasan Basri said, "I have kept the company of a people who are more 
worried of their righteous deeds being rejected than of their being 
punished for their misdeeds." 

Yusuf bin Abdul-Hasan was described as follows: "Whenever he emerged, 
he would look as if he was coming from the funeral of a dose relative of 
his; and whenever he sat down, he would look as if he was a captive who 
was about to be executed. Whenever Hell-Fire was mentioned, he would 
react as if it was created exclusively for him." 

Know that a Muslim should maintain balance between fear and hope. For, 
fear only, if it is not accompanied by hope, can kill. Breeze of hope enlivens 
the souls. 

Fear is the driver of the soul while hope is its guide. If it becomes slack 
with its guide, its driver eggs it on; and it refuses to abide by the 
instruction of its driver, its guide encourages it. Coolness of hope 
ameliorates the hotness of fear, and the sword of fear deals a deadly blow 
on procrastination. If a servant ponders over the favor of his Lord, he will 
show gratitude to Him and forsake anxiety and worries. If he looks at his 
sins, he will take precaution and will spend the night seeking pardon and 
forgiveness. 

My dear brother, death in the cause of seeking knowledge is better than 
perdition in the path of idleness. Continue to awake in the night and 
observe frequent supererogatory fasting. Leave sleep alone for the sleepers. 
Endeavor to catch up with righteous people. After you have attained cure 
to your ailment, rejoice with the assurance of Allah: "And give good news 
to those who believe (in the Oneness of Allah and in His Prophet 
Muhammad jjj§) that they shall have with their Lord the rewards of their 
good deeds?" (Yunus 10:2) 

But if you die in your ailment, console yourself with Allah's promise for 
the martyrs: "Verily, the Muttacjun (the pious), will be in the midst of 
Gardens and Rivers (Paradise): In a seat of truth (i.e.. Paradise), near the 
Omnipotent King (Allah, the All-Blessed, the Most High, the Owner of 
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majesty and honor)/' ( Al-Qamar 54:54-55) 

Be always in remembrance of Allah; perhaps your little remembrance of 
Allah may make Him also remember you, as He said: "And the 
remembering (praising) of (you by) Allah (in front of the angels) is greater 
indeed [than your remembering (praising) of Allah in prayers]/' (Al- 
'Ankabut 29:45) So be sincere in your remembrance of Him. 

Abu Hurairah narrated: "Allah's Messenger #| was traveling along the 
path leading to Makkah that he happened to pass by a mountain called 
Jumdan. He said: 'Proceed on, it is Jumdan. The Mufarridun have gone ahead/ 
The Companions said: 'O Allah's Messenger, who are MufarridunT He said: 
'They are those males and females who remember Allah much"' 111 

Abu Hurairah said, while he was in the house of Umm Darda: "The 
Messenger of Allah #| reported from his Lord that He said, 'I am with My 
slave when he remembers Me and his lips move (in My remembrance)/' 12 ! 

Abu Darda said: "Those who always remembered Allah shall enter 
Paradise smiling/' 

One of the signs of a lover is that he feels stirred up whenever the name of 
his beloved is mentioned. If you love someone from among the people of 
this world and you hear his name being mentioned, you feel stirred up 
from within. 

However, remembrance of Allah is being recited to you and nothing 
changed in you! You hear Allah's commands and prohibitions many times 
and yet you fail to reflect upon them; though He has made the reflection 
on His Verses easy for whoever strives in His way. But there are some 
among His slaves who ponder, implement His commandments, and 
abstain from His prohibitions. Whenever such people look at their good 
deeds they realize that they have not done enough. They never enjoy any 
food, drink or sleep without remembering Allah. Can't you hear' Him 
describing such slaves of His and commending them in His Glorious Book 
saying: "The believers are only those who, when Allah is mentioned, feel a 
fear in their hearts and when His Verses (this Qur'an) are recited unto 
them, they (i.e., tire Verses) increase their Faith/' ( Al-Anfal 8:2) 

He also describes them as: "A$-Sdbirun [who patiently bear whatever may 
befall them (of calamities)]." (Al-Hajj 22:35) 

So He thanked them for that and concealed their misdeeds. He informed 
them that He will be pleased with them on the Day the sky shall split open 



111 Muslim ( 2676 ). 
Ahmad 2 / 540 . 
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and, the Day "Man will be informed of what he sent forward (of his evil or 
good deeds), and what he left behind (of his good or evil traditions)/' (Al- 
Qiydmah 75:13) 

On that Day, the sinner shall regret and be in sorrow for his negligence. He 
will be weighed down with his misdeeds. When he will be called to read 
his record of deeds, he will see that it is full of evil acts and he will be 
confused. When he sees other sinners like him being sent and dragged to 
Hell, he will then show a remorse that will be of no avail to him. He will 
cry but he will not be heard. He will neither be shown mercy nor be 
excused. 

The punishment is severe for those who transgressed and behaved 
arrogantly. Therefore, my admonition for you is that, you should repent 
and give up sinning. Perhaps, you will be lead aright. For, Allah helps 
those who seek refuge with Him and work righteously. 
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Introduction 

Methodology of Research and Tracing of Ahddith 

Praise is to Allah. We extol Him and seek His help. None can misguide 
him whom Allah guides and none can guide him whom Allah misguides. I 
bear witness that there is no God except Allah, Alone, without any partner, 
and I bear witness that Muhammad is His slave and His Messenger. The 
best speech is the Book of Allah and the best course is the course of 
Muhammad jjg while the worst things are (religious) innovations and 
every innovation is an error and a delusion. 

I thank Allah, our Lord, Who made it possible for me to research and trace 
the Ahddith of Sunan Arba'ah ( Sunan Abu Ddwud, Sunan Tirmidhi , Sunan 
Nasd'i and Sunan Ibn Mdjah). 

Among the four Sunan , Sunan Ibn Mdjah holds a prominent place. I have 
already done research work and written a commentary on it in Arabic 
under the title Tas-hilul-Hdjah fi Mukhtasar Takhrij Sunan Ibn Mdjah . It is 
included in the Urdu edition now. To know my work and methodology, in 
this treatise, the following points need to be borne in mind: 

• Sunan Ibn Mdjah contains two types of Ahddith: 

a) Ahddith that occur in Sahih Bukhari or Sahih Muslim or in both. 

b) Ahddith that occur neither in Bukhari nor in Muslim. 

® My own research finding is that all the Musnad (with chains of 
narrations) and Marfu' (traceable to the Prophet #!) Ahddith of Sahih 
Bukhari and Sahih Muslim are Sound (Sahih). This is also the opinion of 
all the scholars of the nation. As for the other Ahddith, I have given my 
verdict as to their soundness or weakness. See, for example, Hadith no. 
50: the chain of narration is Hasan (Good), and Hadith no. 11: the chain 
of narration is Da if (Weak). 

• If I ruled a narration to be Weak, I also stated my reasons for that. For 
example, Hadith no. 19: Abu Bakr bin Khallad Al-Bahili narrated to us 
from Yahya bin Sa'eed from Shu'bah from Ibn 'Ajlan that 'Awn bin 
'Abdullah told him, narrating from 'Abdullah bin Mas'ud. After I had 
declared it to be Weak, I wrote: "There is an interruption (Incjita') in its 
chain of narration because 'Awn bin 'Abdullah did not hear from 
'Abdullah bin Mas'ud." 

• When I ruled a Hadith to be Hasan or Sahih , I also gave the reference of 
another Hadith scholar in case he also declared it to be so. See, for 
example, Hadith no. 87. 
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• In case a narration of Ibn Mdjah occurs in Bukhari and Muslim as well as 
in other books, I have given the reference of Bukhari and Muslim only 
while tracing it. See, for example, Hadith no. 10: ( Muslim ) although this 
narration also exists in Sunan Tirmidhi (Hadith no. 2229). 

• The references of Bukhari and Muslim do not mean that the narration, 
with respect to its text, is exactly the same in both Bukhari and Muslim. 
It only means that the narration in both the books is the same with 
respect to the chain of narration. As to the text, it may be long in one 
and short in the other or vice versa or words may differ but the 
meaning is the same. 

• Since, according to research scholars, Bukhari has precedence over 
Muslim , I have given precedence to Bukhari while tracing Ahddith. But 
in some places, Muslim has been mentioned first while tracing. The 
reason for that is that a greater part of the drain of narration exists in 
Muslim. See, for example, Hadith no. 58: collected by Muslim on the 
authority of Sufyan bin 'Uyainah and by Bukhari on the authority of 
Malik. The following chart explains it further: 

'Abdullah bin 'Umar 

Salim bin 'Abdullah 

Ibn Shihab (Zuhri) 



Malik bin Anas 



'Abdullah bin Yusuf 



Imam Bukhari Imam Muslim Imam Ibn Majah 

It is clear from the foregoing chain that Muslim is closer to Ibn Majah. 
Hence, he has been mentioned before the other. 

[For some reasons, like explicit affirmation of a M udallis (Truncated - 
immediate narrator not known) having directly heard from whom he is 
reporting, references from outside the Sound Six have also been given. See, 



Sufyan 'Uyainah 



Zuhair bin Harb, Muhammad bin 'Abdullah 
Abu Bakr bin Abu Shaibah, bin Yazid, 

SaM b in Ab u Sahl 
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for example, Hadifh no. 35, collected by Ahmad from Hadifh of Muhammad 
bin Ishaq about whom it was affirmed that he had heard directly from 
him.] 

• Two things should be noted about Tadtis (truncation): 

a. There are those who cannot be accused of truncation, any such 
charge against them being baseless and false, like Bukhari, Muslim, 
Abu Qilabah Jarmi, Makhul Sharni, Zaid bin Aslarn, Jubair bin 
Nufair, and Hammad bin Osamah. All of them are leading Hadifh 
scholars and narrators of the First Level. Their Mu' an' cm Ahddiih (in 
which the narrator relates using the preposition 'an, meaning 'from') 
are considered to have been heard directly by narrators unless there 
be a reason ruling it out. 

b. The Mu' an' an narrations, in Hadifh books other than those of Bukhari 
and Muslim, by narrators like Qatadah, A' mash, Sufy an Thawri, and 
Abu Ishaq Sabi'i against whom it is proved that they did truncate, 
are considered Da'if (Weak) in case they did not hear them directly 
or any follow-up. Imam Shafi'i said: "We do not accept a Hadifh 
from a Mudallis (truncater) until he says 'so-and-so told me' or 'I 
heard'" I1J . In the matter of Tadlis, his opinion is generally prevalent 
and preferred. 

• Some scholars take the Mu' an' an narrations by Sufyan Thawri, Sufyan 
bin 'Uyainah, A'mash and others as Sound and those of Hasan Basri, 
Abu Zufoair, and Abu Ishaq etc., as Weak. I do not see it as the right 
methodology. In my opinion, a decisive and categorical stand should 
be taken regarding this issue. See my treatise At-Ta'sis fi Mas'alah At- 
Tadlis for details. 

® In case there is a difference of opinion among scholars about a narrator 
regarding his tiustworihiness or weakness, finding it impossible to 
apply a single, consistent rule or reconcile between divergent opinions, 
I have always preferred the opinion of the majority of scholars. 

® If a narrator is considered trustworthy by the lenient (Mutasdhil) experts 
in the science of Biographies like Tirinidhi, Ibn Hihban, Hakim, I have 
classified him as Unknown {Mafimfy, but if he is endorsed as 
trustworthy by two of them, for example, by Tirmidhi and Ibn Habban, 
I have classified him as good {HascmuTHadiih) and truthful aduq% 

Mote: Some scholars consider Imam Tjli as lenient. I do not agree with 
this view but consider Imam Tjli as moderate (Mu'tadil). 

• When a narrator is classified as trustworthy or good. It endorses the 



^ Kitdbur-Risalah , p. 380. 
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reliability of each narrator in the chain of the narration. For example. 
Naff bin Mahmud Al-Maqdisi's narration has been graded Hasan 
(Good) or Sahih (Sound) by Dardqutni and Baihaqi. Hence, he is 
trustworthy ( Thiqdh ), according to them. See also Nasbur-Rdyah 1/49 
and 3/264, and Silsilatus-Sahihah 7/16, Hadith no. 3007. It is wrong to 
classify such a narrator as Unknown ( Majhul ) or concealed ( Mastur ). 

• While grading a Hadith as Sahih or Hasan , I have taken into account 
other Ahadith as corroborators ( Shawdhid) or follow-ups (Mutabidt). So 
some Ahadith have been graded Sahih or Hasan in the light of Shazvdhid 
and Miitdbi'dt 

» Despite these methodologies of Hadith evaluation, errors may creep in. 
To err is human. But I declare hereby that I will not hesitate to recant if 
it is proved that there is error in my inquiry and the tracing of Ahadith . 

• While validating or invalidating narrators, I have invariably referred to 
original books of biographies of narrators and, after thorough 
investigation, selected the most correct and most preferable opinion. In 
case, the name of a preceding scholar of Hadith has been given without 
remark or note, it means I agree with him. 

Abu Tahir Zubair 'Ali Za'i 

August, 2006. 




The Six Collections 



31 



«to».UiLa 



The Six Collections 

and what the Eminent Scholars said about them 
Sahih Bukhari: 

Ibrahim bin Ma'qil Nasafi said that he heard Muhammad bin Isma'il 
Bukhari saying: "I collected the book Al-Jami' in ten plus years and I made 
it a proof between me and Allah." 

Ibrahim bin Ma'qil Nasafi also said that he heard Bukhari say: "I did not 
include in the book Al-]dmi' but only that which is authentic. I have 
excluded many other authentic Ahddith to avoid prolongation."^ 

Sahih Muslim : 

Hafiz Abu Abdullah bin Mandah said that he heard Abu'Ali Husain bin 
'Ali Nishapuri saying: "There is no book of Hadith under the heaven more 
authentic than the book of Muslim bin Hajjaj."^ 

Muhammad bin Husain Masarjasi reported from his father who said that 
he heard Muslim bin Hajjaj saying: "I compiled this Al-Musnad As-Sahih 
out of a collection of three hundred thousand heard Ahddith/' 

Sunan Abu Dawud : 

Abu Bakr bin Dasah said that he heard Abu Dawud saying: "I collected 
five hundred thousand Ahddith reported from the Messenger of Allah £|§. 
And I selected from this number four thousand eight hundred Ahddith that 
I included in this book of mine - the Sunan . In this collection, I mentioned 
those that are authentic or closer. Four of these authentic Hadith are enough 
for a Muslim as the basis for his religion. These four are: 

1. The Prophet's saying: "The reward of deeds depends upon the 
intentions."^ 

2. The Prophet's saying: "The proper practice of one's Islam demands that 
he should leave alone that which does not concern him 

3. His saying: "None of you believes until he loves for his brother what he 
loves for himself."^ 

4. His saying: "The lawful things are clear and the forbidden things are 



[1J Tahdhihul-Kamdl 1/671. 

[2] Tahdhibul-Kamdl 1/168. 

^ Bukhari (1); and Abu Ddumd (2201). 

^ Tumidhi (2317); Albani classified it as Sahih . 
Bukhari (13); and Muslim (1599). 
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clear. But between the two are things are not so clear.. 

Abu B'akr Sawli reported that he heard Zakariya bin Yahya Saji saying, 
"The Book of Allah is the foundation of Islam, and the book of Sunan by 
Abu Dawud is the covenant of Islam" 

Isma'il bin Muhammad Saffar narrated that he heard Muhammad bin 
Ishaq Saghani saying, "Knowledge of Hadith was softened for Abu Dawud 
as iron was softened for Prophet Dawud 

Abu Sulaiman Khattabi reported: I heard Ibn A'rabi saying while he was 
reading to us the Sunnah by Abu Dawud, he pointed the manuscript from 
which he was reading and said, "If someone has no source of knowledge 
beside a copy of Allah' s Book and then this book - Sunan Abu Dawud - they 
are enough for him." 

Khattabi then said, "There is no doubt in what Ibn A'rabi said. This is 
because; Allah revealed His Book as explanation for everything. He says: 
'We have neglected nothing in the Book/ (AUAn'am 6:38) In tire Verse, 
Allah the Exalted informs us that there is nothing in matters of religion that 
the Qur'an does not address." 

However, this explanation is of two kinds: clear and explicit explanation 
and hidden and implicit mentioning. The detailed explanation of the latter 
was assigned to the Prophet sg|.. This is the interpretation of Allah's saying: 
"And We have also sent down to you (O Muhammad |g) the Dhikr 
(Reminder) and the advice (i.e., the Qur'an) that you may explain clearly to 
men what is sent down to them, and that they may give thought." (An- 
Nahl 16:44) Therefore, whoever combines between the Qur'an and the 
Sunnah has indeed attained both sources of explanation. 

In his book, Abu Dawud included Ahddith about foundations of knowledge 
and traditions and rules of Fiqh. As far as I know, no scholar before Abu 
Dawud or after him had accomplished this. 

Abu Sulaiman said: A report reached us that Abu Dawud said, "I did not 
include this book of mine a Hadith that the scholars unanimously 
rejected." 131 

Sunan Tirmidhi : 

Hafiz Abu Sa'eed Abdur'-Rahman bin Muhammad Idrisi said, 
"Muhammad bin 'Eisa bin Sawrah is one of the leading scholars of Hadith . 
He had a number of works among them are: Al-Jami', Tawdrildi and Al-llah 



^ Bukhari (52); Muslim (1599); and Abu Dawud (3329). 
[2] Tahdhibul-Karnal 1/169. 

[31 Tahdhibul-Kamdl 1/170. 
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These works are compilation of a widely-read scholar, who is cited as an 
example in erudition/' 

Abul-Fadl Muhammad bin Tahir Maqdisi said: 1 was with Imam Abu 
Isma'il Abdullah bin Muhammad Ansari at Hira' when the mentioned was 
made of Abu 'Eisa Thmidhi and his book. He said, "In my view, his book 
is more useful than those of Bukhari and Muslim because; the benefits that 
are in the books of these two scholars can only be attained by well-versed 
scholars. But as for the book of Abu 'Eisa Trimidhi, all the people can 
benefit from it." 

Swum Nasa'i : 

Abul-Fadl bin Tahir said: I asked Imam Abu Qasim Sa'd bin ' Ali Zanjani at 
Makkah about the situation of one of the reporters of Hadith and he 
declared him as trustworthy. I then said: But Abu Abdur-Rahman Nasa'i 
regarded him as Weak. Thereupon Zanjani said: "My son, the condition of 
Abu Abdur-Rahman on. narrators of Hadith is stricter than that of Bukhari 
and Muslim." 

Hakim Abu Abdullah bin Bayya' said: I heard Abu Hasan Ahmad bin 
Mahbub Ramali at Makkah saying: I heard Abu Abdur-Rahman Ahmad 
bin Shu'aib Nasa'i saying, "When I decided to compile the book As-Sunan, 
I made Istikharah to Allah concerning some Shaikhs about whom I had 
some reservations. The result of the Istikharah was that I should reject their 
narrations. As a consequence, I had longer chains of narrators in some 
Hadith in which I would have had shorter chains." 

Hafiz Abdul-Ghani bin Sa'eed Misri said: I heard Abu Hasan Khidr As- 
Suyuti saying, "1 saw the Prophet in my sleep while there were in front 
of me many books among them was As-Sunan by Abu Abdur-Rahman 
Nasa'i. The Prophet 3§g then told me: 'When are you going to stop 
gathering books and how much books are you going to acquire before you 
stop?! This is enough!' He then picked with hand part one of the Book of 
Purification from Sunan Nasa'i. It then occurred to me that what the 
Prophet 2 §§ meant was that Nasa'i's book is dearest book to him."* 11 

S niton Ibn Majah: 

Abu Zur'ah Razd said, "I read the book compiled by Abu Abdullah Ibn 
Majah and I did not find there but few Ahddith whose authenticity is 
contestable." And he mentioned some Ahddith that are less than twenty. 

Abu Abdullah Ibn Majah said, "I showed this transcript to Abu Zur'ah 
Razi. He checked it and said, 'I think if people lay their hands on this book. 



m Tahdhibul-Kamal 1/172. 




